3 He argued that the prime task of a biblical theology is to describe "biblical religion" as embodied in the writers of a given period, to discover consistent themes Within this religion, and to organize them systematically. At the same tifne, he was a child of the Enlightenment in arguing that the Bible offers propositional truths which are valid for all time. Though Gabler did not have the influence in his own time which historians often attribute to him, his proposal anticipated what were to become major concerns of
multiply on the problems of the discipline; it is routinely pronounced dead. Yet, new journals and series of books emerge dedicated to the study of biblical theology. 10 Comprehensive NT theologies continue to be produced, and monographs appear on particular aspects of NT theology. The Synoptic Gospels, which 40 years ago were viewed as collections of traditional material by rather unskilled editors, are now seen as creative theological statements by evangelists concerned with definite communities. 11 Major aspects of Paul's thought, such as his teaching on justification and on the law, have been the subject of renewed debate. 12 No survey can scan the whole field. By way of a brief glance from the summit to the valleys, I will survey three representative NT theologies of the past half-century, and then conclude with reflections on the changing shape of NT theology in light of social-scientific analysis and literary criticism.
Yet, Catholic theologians have engaged the biblical material with insight and vigor, so that the works of Kasper and Schillebeeckx and studies by liberation theologians such as Segundo and Sobrino are in effect Catholic NT theologies, even though not normally classed as such in standard surveys. 16 Rather than duplicate the fine surveys available, I will center on three significant NT theologies which span the last four decades. They all manifest an enduring concern with the "concordat"; all employ the historical-critical method and face the challenge posed by the historical gulf between the first century and ours; yet, each develops a NT theology from a different fundamental* perspective which reflects each author's understanding of revelation and determines the structure of the individual works. 
Bultmann: Eschatological Event, Proclamation, and Faith
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THEOLOGICAL STUDIES scholarship and theological reflection. 17 His Theology of the New Testament, which began to appear in 1948, was completed by 1953 and quickly translated into English. 18 It caps a long scholarly career and presents a synthesis of his exegesis and of his theology.
In the epilogue Bultmann treats briefly the task of NT theology and the relation between theology and proclamation. Its primary task is "setting forth the theological thoughts of the New Testament writings" and assuring that these "be conceived and explicated as thoughts of faith, that is: as thoughts in which faith's understanding of God, the world, and man is unfolding itself-not as products of free speculation or of a scientific mastering of the problems involved in 'God,' 'the world,' and 'man' carried out by the objectifying kind of thinking." 19 He further states that theological propositions "can never be the object of faith; they can be only the explication of the understanding which is inherent in faith itself," so that these theological thoughts of the NT can be "normative only insofar as they lead the believer to develop out of his faith an understanding of God, the world, and man in his own concrete situation." 20 Bultmann argues that the "understanding which is inherent in faith itself is shaped by the NT kerygma, so that the task of NT theology is ultimately to describe human existence as determined by God's eschatological activity in Christ. 21 He concludes this epilogue with the statement that "to make clear this believing self-understanding in its reference to the kerygma is the task of a presentation of NT theology." 24 Sachkritik means that "the approach to the texts first requires a relation to the subject matter which is appropriate to the way in which the texts present the subject matter." 25 The interpreter approaches the NT with all the ambiguities of fragile human existence, which is determined by the kinds of existential decisions he or she makes. bringing the final decisive word." 27 Details of Jesus' life and teaching form the presupposition rather than the subject of NT theology.
Bultmann combines those elements necessary to an adequate theology of the NT, i.e. solid exegesis of the text, awareness of the historical setting and development of literary traditions, a conscious and philosophically grounded theory of interpretation, and sensitivity to the religious questions of a given age. For almost two decades his work determined the shape and content of NT theology, especially by its influence on the extensive writings of Ernst Käsemann and on the outlines of NT theology by Hans Conzelmann and Eduard Lohse, as well as in works which consciously react against Bultmann's approach and method. 28 
Cullmann and Goppelt: NT Theology as Witness to Salvation History
Though rooted in the work of the so-called "Erlangen theology" of the 19th century, in the 20th century salvation history is associated with the OT scholar Gerhard von Rad and with Oscar Cullmann in the NT.
29
Next to Bultmann's program, salvation history became the most influential theological impulse of the 1950s. 30 Though Cullmann never wrote a comprehensive NT theology, in three major works he defended salvation history as the hermeneutical key to NT theology. 31 Salvation history was one of the leading motifs of the "biblical-theology movement" and had immense influence in Roman Catholicism, especially in religious education.
32
Salvation history is not, as often seems in its popular presentations, a naive interventionist theology which attributes certain historical events to readily discernible divine causality. Cullmann neither identifies salvation history with ordinary historical events nor sees salvation history as a history which develops alongside secular history; it evolves within it. What distinguishes history from salvation history is the role of revelation in salvation history. Through faith, events are experienced as divine revelation, and revelation enables one to see in historical events the plan of God. 33 To interpret an event as "saving/' three things must be distinguished: first, the naked event [nackte Ereignis] to which the prophet must be an eyewitness and which is seen by non-believers as well, who are unable to see any revelation in it; second, the revelation of a divine plan being disclosed in the event to the prophet, with which he aligns himself in faith; third, the creation of an association with earlier salvation-historical revelations imparted to other prophets and the reinterpretations of these revelations. We shall seek to bring the principle of historical-critical scripture research, critique, analogy and correlation, into a critical dialogue with the self-understanding of the New Testament. It would appear to this writer to be fundamental for that self-understanding of the New Testament-without wishing to minimize all the variations in its individual writings-that it wishes to attest to a fulfillment event coming from the God of the Old Testament and having Jesus at its center.
41
He assumes that accurate historical knowledge of the NT will be of relevance to Christian faith and thus that "readers will become participants in the dialogue of research and will be enabled to make their own judgments of the matter."
42 The self-understanding of NT Christians which is "witnessed" in the Pauline letters becomes implicitly normative for subsequent Christian self-understanding.
Schillebeeckx: Saving Event and Saving Experience as Center of NT
Theology An interesting aspect of post-Vatican II Catholic theology is that systematic theology itself changed by intensive engagement with the NT. This is most evident in the spate of "Jesus books" in the 70s, the culmination of which is Schillebeeckx' massive two-volume work. 43 Schillebeeckx merits attention in any survey of NT theology, not because he offers an exegetical-descriptive theology of the NT but because he presents a theological reading of the NT which is fundamentally informed 41 Theology 1.281. Goppelt died before the work was completed, and so he did not have the opportunity, like Bultmann, to add an "epilogue" which details the implications of his descriptive work. by historical criticism of the NT, articulates conscious hermeneutical principles, and in power and scope is the equal of the work of Bultmann and Goppelt. 44 The volume of reviews, discussion, and criticism of Schillebeeckx' work is a warning against the kind of overly brief evaluation I propose. 45 The first volume, Jesus, offers the first sustained engagement by a Roman Catholic with what have been major issues in Protestant exegesis since the Enlightenment: the relevance of the historical Jesus to Christian faith, the ability to recover the "Jesus tradition," the relation of the tradition so recovered to the post-Easter proclamation, and the abiding significance of NT Christology. One commentator noted, apropos of Schillebeeckx' project, that "the uninvited guest at this feast of wisdom and erudition is Ernst Troeltsch ... whose central concern emerges here in newly vital form."
46 This central concern is "that historical relativism poses an even greater challenge to traditional religion than does natural science."
47
Reading Schillebeeckx is similar to listening to a great symphony. Amid the alternation of contrasting movements, brief intermezzos, and moments of startling beauty, certain major motifs emerge. One such intermezzo in Christ summarizes four "formative principles" which shape the two volumes. (1) God is the guarantor of human history, deciding the meaning and purpose of humanity in our favor (a theological and anthropological principle). (2) The person, career, and destiny of Jesus of Nazareth execute and fulfil God's care for humanity and the meaning of human life (Christology). (3) As the history of God has become our history in the man Jesus, so the Christian community remembers Jesus through the practice of becoming his disciples (ecclesiology and pneumatology). (4) Faith promises, though only in fragmentary experience, that final salvation will come (eschatology). 48 These perspectives are derived from the NT and simultaneously shape our continued appropriation of it. Schillebeeckx' still uncompleted project, which he himself has never claimed to be a "theology of the New Testament" but rather a prolegomenon to a systematic theology, not only represents a major achievement in itself but also is the closest thing to a NT theology produced by a Catholic. While exegetical problems attend Schillebeeckx' work, they do not invalidate either his basic exegetical-theological method or the overarching vision of the NT which he offers. 56 is that he frequently rests aspects of his argument on certain problematic exegetical foundations, such as the tradition history of the Q material and the nature of the Q community, the existence of a pre-Christian expectation of a messianic eschatological prophet, the existence of a theios anér Christology, and his interpretation of the "appearance" narratives. 57 Even in Christ, where there are far fewer problems of exegetical detail, many contemporary Pauline scholars would argue that Schillebeeckx has not given enough attention to the specific historical and social context of Paul's statements, nor to the literary and rhetorical structure of given letters.
«The fl rs t message conveyed by what is perhaps the most important work of Christology for many years, is that New Testament theology is too important to be left to the exegetes" (R. Morgan, review of Jesus in
SHIFTS IN METHOD AND NEW TESTAMENT THEOLOGY
The three comprehensive NT theologies examined in some detail share a common historical-critical approach to the NT, though they adapt it differently. Each is concerned with historical understandings of terms, the age and development of specific traditions, the original setting and meaning of NT books. While such a method will always be both a foundation and an integral part of any NT theology, it has been supplemented in the past two decades by two approaches which will become increasingly important for NT theology but have not yet determined the shape of any comprehensive work. I am referring, first, to the renewed and reformulated dialogue between social sciences and NT studies, and, second, to the "literary turn" in biblical studies, which itself involves a complex of approaches which I will sketch below. In both scope and quantity of publications, social-scientific and literary-critical approaches have become virtual subdisciplines in biblical studies. Since each is treated extensively elsewhere in this issue, I will simply highlight some implications of these methods for NT theology. framework," study of social organization, forces, and institutions, and probing of the social world-"what it felt like to live in a world described by the symbols, rituals, and language of early Christianity." 60 In recent years the methods have been broadened and enriched to include considerations from cultural anthropology. 61 John Elliott assesses the achievements of social-scientific study of the Bible as follows:
It has stretched our personal and scientific horizons, alerted us to the limitations of our received exegetical wisdom, sharpened our perception and deepened our understanding of early Christian texts as media of social interaction. It has developed our awareness of behavioral patterns, pivotal values, social structures, cultural scripts and social processes of the biblical world, the world within which and from which our sacred traditions draw their vitality.
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This description shows clearly the value of these methods for disclosing "the world within which and from which" the biblical texts emerged. They also enable interpreters to speak more concretely about early Christian "experience." We have seen how important the Christian experience is to Schillebeeckx' whole project. Yet, paradoxically, his description of this experience, when formulated in what Schillebeeckx has called "second order" affirmations (in contrast to the original interpretive experience expressed in "first order" affirmations), remains somewhat abstract and is uprooted from its social context. Emerging social-science methods enable contemporary interpreters to describe the experiences of early Christians with more awareness of their social and anthropological contexts and to give more concrete shape to just how different communities "experienced" salvation and grace.
Literary Criticism and NT Theology
The literary turn in biblical studies is part of a larger revolution in both theology and the humanities described by Werner Kelber as a "shift from a referential to a formalist model, from theological categories to narratological apparatus, from extra-textual standards of correctness to fictional purpose and from meaning-as-reference to meaning-as-narrative."
63 In contrast to the historical-critical method and to social-scientific methods, which disclose primarily "the world behind the text," these The application of nonbiblical literary-critical methods to biblical texts results in two different (but often overlapping) approaches. First are those approaches, rooted in the New Criticism, which call attention to the nature and autonomy of language and "the world of the text." These involve principally study of the imaginative and symbolic quality of biblical language, structuralism, and "narrative criticism" (including, e.g., studies of narrator, character, setting, plot, and point of view) along with "narratology" (the theory of how narrative achieves its effects). 64 The second aspect of the literary turn examines "how language works" and focuses on different aspects of language as communication involving a "message" sent by an author (or speaker) to a recipient in a definite medium involving distinct codes and contexts. It has links with the "new rhetoric" with its conscious attention to the manner in which the readers or recipients of a text determine the shape of its message. 65 Closely related to the new rhetorical criticism are "reader response" criticism and its cousin "reception theory," which study the way individuals or "interpretive communities" over a given period of time give meaning to a text. 66 One of the pioneers in accenting the need to attend to the literary quality of biblical language was Amos Wilder, who voiced a "continuing conviction that both scholars and general readers have failed to do justice to what one can call the operations of the imagination in the Scripturesto the poetry, the imagery and the symbolism." 67 He attributed this failure to an "occupational cramp" due to a philological interest in minutiae which reduced poetry to prose and to a theological tradition which was interested in ideas. 68 Over the last two decades Wilder's challenge was most dramatically taken up in study of the language of Jesus, especially the parables. 69 The parabolic language 0/Jesus, explored under the aegis of "metaphor," then became a paradigm for theological language about Jesus. For example, both Leander Keck and Schillebeeckx call Jesus "the parable of God." 70 Norman Perrin extended the discussion beyond the parables and argued that terms like "kingdom of God" and "Son of Man" should not be seen as "concepts" but as "tensive symbols" which evoke a whole range of associations in the history and life of a people. 71 Moving beyond biblical exegesis, Sallie McFague has argued that "metaphorical theology is indigenous to Christianity, not just in the sense that it is permitted, but is called for." 72 The major contribution to "theology" from these studies has been to move NT theology away from preoccupation with doctrine and history to engagement with the symbols in which early Christianity expressed its faith.
Along with the symbols and images of the Bible, its narratives and narrative quality have been extensively studied with a stress on "how narrative works" and what it means that biblical revelation is in narrative form. Centering in the NT (not surprisingly, the Gospels and Acts), such studies focus on the "world of the narrative" and examine it in terms of the characters, settings, plot, and perspective offered by the story itself. This has led to the production of "narrative theologies," especially of the Gospels. 73 Narrative theology, which has blossomed in both theology and biblical studies in the past two decades, is described by Gabriel Fackre as "discourse about God in the setting of story." He notes that "narrative becomes the decisive image for understanding and interpreting faith," and divides narrative theologies into "canonical story, life story and community story." 74 Rejecting any radical distinction between form and content, narrative theology would argue that the way the story is told and the way readers are drawn into the story is a definite way of speaking of God (therefore a theology). It reflects the prime biblical mode of recital and resonates with human existence, which unfolds in time as a story. 75 Narrative criticism also calls into question the way in which NT theology has been conducted. For example, one of the paradoxes of Schillebeeckx' project is that, though the title of the Dutch original of Jesus is "The Story (Het verhaal) of Someone Living," and though he frequently speaks of the "story" of Jesus, he gives little attention to the distinctive narrative expression of this story in the Gospels. The Gospels, for Schillebeeckx, remain sources which are to be mined in his reconstruction of the story of Jesus. Contemporary Gospel criticism would argue that equally important is the presentation of this story in four distinct ways by the evangelists. Narrative analysis, issuing in a genuine narrative theology of the Gospels and Acts, must be a necessary part of any NT theology.
Among the complexes of subdisciplines making up the literary turn in biblical studies, I propose that it is principally "rhetorical criticism" as understood by practitioners of "the new rhetoric" which offers an important resource for NT theology. 76 This approach seeks to uncover the "rhetorical strategy" and "rhetorical situation" of a given text. The method proceeds from the world of the text to the "world in front of the text" and uncovers the power of the text to persuade, convince, or move its original readers and also paints a tableau of these readers.
Such rhetorical criticism as embodied in the work of Vernon Robbins, Norman Petersen, and Elisabeth Schüssler Fiorenza, to mention only some examples, integrates literary criticism and social analysis. 77 Literary criticism discloses the narrative structure and symbolic world of the text, and social analysis uncovers the world out of which the text emerges and cultural settings of biblical books will always remain essential to NT theology, as they will to any attempt to attribute "meaning" to an ancient text. Yet the distinction between biblical theology as a "descriptive" rather than a "normative" discipline, expressed in Krister Stendahl's oftquoted distinction between what the Bible "meant" and what it "means," while helpful in describing stages of exegesis, creates an artificial division between description and interpretation. 83 Nor is it even an accurate characterization of the descriptive task of NT theology. Every description involves choice and selection, which are elements of interpretation; every description, however objectively carried on, reflects the situation of the interpreter, and neutrality is foreign to texts which advocate clear positions and summon to full commitment.
Second, biblical theology presupposes some prior judgment on how the Bible is revelatory. 84 David Kelsey has argued that any theory of how Scripture is authoritative presupposes a "discrimen." ^ This is a "logically prior imaginative judgment about how best to construe the mode of God's presence, ... a prior decision about what it is to be a Christian." ^ If a given author sees revelation primarily in terms of the "revealed Word of God" or in propositional terms, his or her "theology" will normally be cast in a doctrinal mode. Those who see God's self-disclosure primarily in history will interpret the NT in terms of a salvation-history schema, often relating the OT and NT in terms of promise and fulfilment. Authors who stress human experience as the source of theology attempt to get behind the literary evidence to the lived experience of early Christian communities. 87 NT texts. 88 Similarly, liberation theologians invoke Jesus' "good news to the poor" in proclamation and in action as normative for Christian faith. 89 Authors who understand revelation under the general aegis of symbolic or metaphorical language about God are drawn to the concrete images and stories of the NT and propose a metaphorical or narrative theology.
Finally, NT theology must be aware of the shifting trends within theology itself. In theological use of the NT the doctrinal paradigm has been dominant, not in the earlier, somewhat crass "proof-texting" mode, but in more subtle ways. The continued production of dictionaries of biblical theology organized around key terms reflects a doctrinal model. The illustrative use of Scripture in many church documents is another variation of the doctrinal mode. Two of the emerging methods in NT studies-social-science analysis and literary criticism-correspond to changes of paradigms within theology itself. Over a broad spectrum contemporary theology views itself more and more as reflection upon experience rather than as systematic reflection upon "revealed truth" which can be summarized in propositions. 90 Both the experience behind its expression in language and the way in which language itself functions are important for theology. Now, e.g., systematic theologians and ethicists turn to narrative as a source of their reflections. 91 Contemporary theology is also "hermeneutical" and deeply engaged with the linguistic revolution. 92 The marriage of nonbiblical literary criticism to traditional exegesis is a manifestation of this same revolution.
While new methods and new paradigms present a continuing challenge to biblical theology, the challenge can be ignored. A negative aspect of the linguistic turn mentioned above is "an intense skepticism about the
